Introduction
Faustus is an important witness to Manichaean beliefs in North Africa in the time of Augustine for two reasons. Firstly, he was an important person; he ranked highly in Mani's Church, being one of its 72 bishops.
1 From Augustine's Confessiones we may also conclude that Faustus had a considerable reputation amongst the Manichaeans; he was considered to be the most important authority on questions about the teachings of the Manichaeans (see Van den Berg 2010:57, n. 34) . Secondly, Faustus was the author of the Capitula, which is the most extensive still extant Manichaean work originally written in Latin (cf. Wurst [2001] 2012:307).
Thanks to Augustine, the Capitula were preserved for posterity, because in his Contra Faustum Augustine first quoted Faustus's words in extenso, after which he commented on them.
2 In this way, Augustine discussed every chapter of the Capitula, dealing with one separate capitulum in each of the books of his Contra Faustum. 3 The most important subject in the Capitula concerns which parts of Scripture bear relevance to the real Christian. 4 The Capitula contain many biblical quotes both from the Old and the New Testament. Therefore, the work provides much important insight into the Manichaeans's use and appreciation of Scripture.
Faustus's Capitula also give us an opportunity to learn more about the young Augustine, because Faustus and the young Augustine knew each other quite well. In his introduction to Contra Faustum Manichaeum, Augustine explicitly refers to the story of his encounter with the Manichaean bishop, as well as his disappointment with Faustus, which Augustine describes as 3.See Augustine's conclusion in Contra Faustum Manichaeum 33, 9: 'Quapropter post omnes Fausti calumnies refutatas dumtaxat horum eius capitulorum …' Cf. Van den Berg (2010:181-184) .
4.Faustus calls Catholic Christians 'semichristiani' (see Augustinus Contra Faustum Manichaeum 1, 2).
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an important development on his way to baptism. 5 Besides, Augustine sometimes uses his specific knowledge about Faustus in Contra Faustum Manichaeum, not only to introduce him, but also to refute his arguments. 6 These biographical issues are indicative of the fact that Faustus's words bring us close to the young Augustine and will possibly give important insights into the still somewhat hidden years of Augustine. The opinions and beliefs of the young Augustine, especially those regarding his scriptural knowledge and his opinions about the contents of the Bible, may well be reflected in Faustus's words, because Faustus's work is meant to instruct Manichaeans for their debates with Catholic Christians. 7 In his younger years, Augustine was involved in such discussions (see Van den Berg 2010:58) . It is quite possible that Augustine was by no means surprised by the contents of the Capitula when he received the volume, because he already knew its discussions, as well as the biblical texts involved.
All this is important, because scholars still opine that Augustine first started to read and discuss the Bible when he had become a Catholic Christian, or even after his appointment as a Catholic priest. 8 The many biblical quotes in Contra Faustum Manichaeum may well suggest that scholars should rethink this opinion.
Of course, we need to be cautious on this point. Since Augustine says in his introduction to Contra Faustum Manichaeum that he received a copy of the book and that he wrote about its author in the Confessionum libri XIII, 9 it should be concluded that he did not read Faustus's book before 400.
10 This is at least 13 years after his baptism and some 16 years after their last meeting. It is quite possible that Faustus composed his book after Augustine's conversion to Catholic Christianity, and that Faustus's opinions had changed over the years, or that in the meantime his knowledge of Scripture had increased.
We may assume that the analysis of Faustus's biblical quotations will provide us with some clues about Augustine's knowledge of Scripture during his Manichaean years.
Context of the Old Testament quotes
Because of the quantity of the work itself and the large number of biblical quotations, the focus here is on the Old Testament. 6.This is the case in Contra Faustum Manichaeum 5. In this book Faustus claims to be a real Christian because he obeys the rule of Jesus, for example, about not carrying money in purses, and because in his life one can observe the blessings of the gospel, as he is poor, meek, a peacemaker, pure in heart, and so on. In 5, 5 Augustine reminds his readers that the Manichaeans did not have money in purses, but that they had money in boxes and bags. This is aimed directly at Faustus: sleeping in a down-filled bed with blankets of goatskins, which is more luxurious than the bed his poor father used to sleep in. This is still a rather large field, and to come to grips with it, it is useful to have an idea of the context of the quotations.
Whereas Adimantus's Disputationes, another important Manichaean work that was dedicated to scriptural issues, seem to have been intended for a more offensive purpose (see Van den Berg 2010:167f.) , the Capitula are written for a more defensive task, as explicitly stated by Faustus himself:
Although sufficiently and even more than that, the errors of the Jewish superstition have been brought to light, and likewise the deception of the semi-Christians has abundantly been detected by the most learned Adimantus -the only person whom we have to study after our blissful father Manichaeus -it seems not unhelpful, dear brethren, to write for you these short and polished answers on account of the crafty and cunning statements from the conferences with us; by these, you yourselves should be equipped to answer them vigilantly, when they should want to surround you as well with deception by means of trifling questions, in accordance with the habit of their forefather, the serpent.
11
The Catholic Christians's posing of questions determines the strategy of Faustus and, furthermore, there is something of an educational purpose to the book.
12
My impression of the Capitula -a view shared by othershas always been that it lacks any structure (see Van den Berg 2010:183) . Rather recently, Decret wrote that the Capitula lacks any coherence and that we cannot be sure whether Faustus or Augustine is responsible for the order in the book (Decret 1996 (Decret -2002 (Decret :1246 . Previously, Monceaux even tried to reconstruct the Capitula (Monceaux 1924 Although the structure of the Capitula is not very tight, there is a kind of thematic arrangement. There is a degree of continuous building on previous sections to be identified, especially in the first half of the book. When we read the Capitula as a scholarly textbook, Faustus's arrangement makes some sense.
After I identified this thematic arrangement, I reread Gregor Wurst's study of the structure of the Capitula, in which he denies the possibility of a thematic order. Nevertheless, he argues on formal grounds that there is a break after Contra Faustum Manichaeum 11 and after 19. His argument is based on the use of the singular in the questions in the first 10 Capitula and the use of the plural in the next seven. The last 15 are different in appearance from the first two groups (Wurst [2001] 2012:318-322). Wurst's conclusion coincides largely with my findings.
The form of the Old Testament texts
As regards the form of the Old Testament texts used in the discussion, it can be observed that many references are not quotations in a strict sense. In most cases we find short references to names (Moses, Abraham, Isaac, Jacob and so on), or subjects (such as commandments) from the Old Van den Berg 2010:130) . I would cautiously propose another possibility as well. In the Capitula the subject 'cleaning' and the specific word for it ('baptismata') is only found in this list and in the next paragraph. In this capitulum Faustus argues autobiographically, and he explicitly praises his teacher for preventing him from obeying these rules. 35 Quite possibly, the word 'baptisms' was written in one of the Manichaean books on these issues (or even more specifically on Mt 5) that Faustus read when he was converted to Manichaeism. If this were the case, one might wonder whether the word 'baptisms' was used because of the debates of the Manichaeans with the baptising community from which they emerged. Possibly the baptising community had a text tradition in which an equivalent of 'baptismata' was used.
Apart from the short references to the Old Testament, there are also some longer quotations from the Old Testament. These longer sentences from the Old Testament (most of them are found in Contra Faustum Manichaeum 16 & 17) have characteristics in common with Adimantus's quotations from Scripture in his Disputationes (see Van den Berg 2010:130 (CSEL 25, 1; 443, (8) (9) (10) When the text was brought to Faustus's attention he would have read it carefully and noticed the difference between the Catholic Christian's oral rendering of the words and those in the codex.
In summary, we may conclude that some of the texts containing prophecies from Moses, will have been learnt by Faustus in his debates with Catholic Christians.
53
The main tendency of Faustus's argument is in agreement with Marcion's opinion of the Old Testament, as could be expected from a pupil of Adimantus (or Addas) (see Van den Berg 2010:168-170; BeDuhn 2007) . Faustus works with a strong antithetical schema to explain the relationship between the Old and New Testaments. Nevertheless, there is an exception to this pattern at the climax of the discussion on the relationship between the two, namely in Contra Faustum Manichaeum 19, 2. The capitulum refuted by Augustine in Contra Faustum Manichaeum 19 gives a third possible answer to the question of how to deal with Matthew 5:17, in which Jesus says that he came not to destroy but to fulfil the Law and Prophets. In Contra Faustum Manichaeum 17 and 18 Faustus concluded that the text should be regarded as spurious. For the sake of argument, Faustus takes the text as genuine in Contra Faustum Manichaeum 19 and tries to find an explanation for these words. 54 Faustus offers the following solution:
There are, however, three kinds of laws: one of them is that of the Hebrews, which Paul calls the law of sin and death. The other is that of the gentiles, which he calls the natural law: because, he says, the gentiles do by nature what is according to the law; and thus, they who do not have a law, are a law to themselves, who show the work of the law written in their hearts. The third kind of law is that of the truth, what is indicated by the apostle, when he says: because the law of the spirit of the life in Christ Jesus has liberated me from the law of sins and death. 60.Other Gnostic groups were less rigid than Marcion and his pupils; see May (1987 May ( /1988 and Löhr (1996) . Faustus could well have learnt this less strict stance to the Old Testament from Manichaean sources, because Adimantus appears to have been much more critical of the Old Testament than Mani; see Van den Berg (2010:170-173) .
Capitula. Furthermore the general standpoint on the Old Testament and its supposed influence on the New Testament are largely in agreement with Adimantus's opinions.
As a result, it is most probable to suppose that the Old Testament texts used in the Capitula were known to Faustus before his encounter with Augustine. Only some prophecies about Christ that Faustus learnt from Catholic opponents could stem from a later date than 384. The Faustus of the Capitula will not have been very different from the one Augustine came across in Carthage. Therefore, the contents of the Capitula will be of no surprise to Augustine.
After all, it is reasonable to suppose that most of the Old Testament quotes in the Capitula belonged to the standard material of the Manichaean missionaries ever since Adimantus. This material was known to Augustine the candidate for conversion to Manichaeism, but also as a Manichaean hearer involved in debates with Catholic Christians. As a result one should reckon with Manichaean influence on Augustine's use of the Old Testament. The extent of subjects and texts found in the Capitula may well indicate how large that influence was.
